These raise also the subject of the Hellenization of Judaism in general and in the Diaspora in particular. How do we define the Hellenization of the Jews? What did they preserve of their own culture and what was adapted from the victorious Greek civilization? What components of the Greek East did they adapt or reject? (Why, for example, did Jews adapt its language and reject its religion?) Some insight into this questions can surely be extracted from 3 Maccabees. Jewish Hellenistic literature and Diaspora Judaism has long attracted scholarly interest and continues to do so, 2 and the two books on 3Macc reviewed here contribute, each one in its own way, to our understanding of this text and beyond.
The first, by Croy, includes a short introduction (pp. ix-xxii) and a long commentary (pp. 39-121). Between the two parts the reader will find a Greek text of 3 Macc and an English translation on the facing pages (pp. 2-33). The printed Greek text is not a critical edition of the text but a reproduction of only one manuscript, the Alexandrinus, a somewhat awkward decision despite the occasional references to alternative readings in the commentary. Both the text and the translation contribute to the convenience of readers who, while using the commentary, wish to refer to the text of the book itself. The second book, by Modrzejewski, is arranged differently. The introduction is detailed (pp. 29-127) and the concise commentary (pp. 128-74) accompanies a French translation and refers often to the relevant sections of the introduction.
The introduction of Modrzejewski's book is updated and innovative. The author's expertise in papyrology and history of law brings new insights to his discussion. It contributes on the one hand to a deeper understanding of 3 Macc and the history of Egyptian Jewry, and illuminates aspects of the administration of the Ptolemaic regime in Egypt on the other. Modrzejewski refers to the Herakleopolis papyri, first published in 2. To show the wide scholarly interest in this subject, I refer to the following recent monographs: John M. G. Barclay Detailed scrutiny of the royal Ptolemaic legal system reveals that the measures that the king took against the Jews were not arbitrary inventions of the author of 3 Macc but conform to the procedures of the legal system customary in Ptolemaic Egypt. It may be concluded then that the author of 3 Macc knew this system well and may have been a government official with some expertise in legal procedures. An example for this supposition, which also highlights the difference between the two books under discussion, is their treatment of the word apotumpanismos (3 Macc 3.27). For Croy it means ''torture'' and in his commentary he stresses the gravity of the punishment that threatens those who will dare to give shelter to Jews, the intensification of the pathos in the sentence, and a discussion about familial solidarity (p. 71). In Modrzejewski's introduction the term is explained within the framework of Ptolemaic jurisdiction. It is a punishment by burning, preserved for arsonists, or may refer to another punishment that resembles the Roman crucifixion and was preserved for traitors. (This discussion covers pp. 64-67 and we skip the unpleasant details and its history.) The difference in the treatment of this term by 13 ). Yet this last comparison ignores a major difference between the ''genocide'' (so, rightly, in the words of Croy, p. 65) decreed by Philopator and that of Ahasuerus, instigated by Haman. Haman's plan is ecumenical (as noted by Croy, p. 71), it covers all the Achaemenid empire that equals, in the perspective of the Esther Scroll, the inhabited world (''destruction of the Jews wherever they live,'' Croy, ibid.). But more important-contrary to Philopator's, and as well to Antiochus' religious persecution, that allowed exclusion from the persecution to those Jews who were ready to apostateHaman's plan did not let any Jew be rescued even if he was ready to abandon Judaism. This difference shows Haman's plan to be more extreme-or even racist, in modern terminology-compared to those mentioned above, and indeed it is more difficult to explain the anti-Judaism described in Esther Scroll than that of the two Hellenistic kings. an adamant refusal to share with the surrounding ceremonial or spiritual religiosity. 6 Its conservative Judaism is neither looking to please nonJews nor seeking harmony between opposing cultures but is intended to chastize those Jews who were not devoted unconditionally to their ancestral heritage. Why then should one be so tolerant, or even enthusiastic, in adopting Greek? It seems to me that from the practical perspective of 3 Macc, speaking Greek meant belonging to the Greek-speaking elite of conquerors. The author's attitude toward the Greek language and manners was the same as that of other immigrants-Syrians, Phoenicians, and others-who strove to belong to the higher echelons of the Ptolemaic state and to differentiate themselves from the native Egyptians. They were aware of the necessity of becoming Greek speakers (Hellenophones) for joining the Ptolemaic Greek governing class and its bureaucracy of all kinds. 7 3 Macc is an example of the Janus position of at least part of the Egyptians Jews: to belong to the ''Greeks'' as far as it relates to the benefits that result from loyalty to the regime, yet to remain unconditionally loyal to Judaism at the same time. Adopting a new language did not raise general opposition among Jews, as can be seen by the Aramaization of the Jewish communities in Babylonia and in Egypt before Alexander the Great. Language was not by itself a means of assimilation in Jewish history, neither in Erets Israel nor in the Diaspora. Yet an attitude of haughty monotheism, polemics, and an insulting attitude to others (as in the depiction of the Egyptians in the exodus story 8 or, from the point of view of the non-Jews, refusal to dine with them 9 ) could have given place to anti-Jewish feelings among certain non-Jews, such as, for example, Egyptian priests. 7. The Jews in Ptolemaic Egypt were primarily soldiers, military settlers (klêru-choi, allotment holders), policemen, officials, artisans, merchants, etc. Many of those occupations necessitated knowledge of Greek as a condition to belong to this class of the population. As a result all or most of the Jews in Egypt pertained to the prerogative section of the population until the arrival of the Romans.
8. On the counterhistory to the exodus story, see P. Schäfer, Judeophobia (Cambridge, Mass., 1997), 15-33. 9. Ibid., 209-10, with further references and also in the index s.v. ''Exclusivness. '' 10. It should be emphasized that anti-Judaism in the pre-Christian era is a different phenomenon from Christian anti-Judaism/Semitism. As for the commentaries, whereas Modrzejewski's explains specific words, terms, and sentences-referring to the introduction for an overview and synthesis-Croy's commentary accompanies the text as parallel version to the story, explaining the plot, and stopping for interpretation at specific points.
In conclusion Modrzejewski's book is more updated and more alert to the legal significance that is hidden behind the vicissitudes of the plot of 3 Macc. Modrzejewski also analyzes the Jewish society in Egypt from a socio-juristic angle that widens the perspective of his earlier book, The Jews of Egypt: From Ramses II to Emperor Hadrian (Princeton, N.J., 1997). 14 Croy's book is the first detailed commentary in English of 3Macc since M. Hadas's commentary of 1953. 15 It is more descriptive than critical, and though detailed here and there, some issues, in my opinion, should have been dealt with more fully and others more deeply (for instance, Philopator's attempt on the Jerusalem Temple is compared to Antiochus's sacrilege and robbing of the Temple, which are far from being similar, while Heliodorus's affair in Jerusalem should have been compared and analyzed more thoroughly).
16 Nevertheless Croy's work bridges a halfcentury gap in research and bibliography on 3 Macc and is friendly to the reader.
Research on 3 Macc advances our knowledge and deepens our understanding of various aspects of Jewish life in the Hellenistic Diaspora, of the writings produced there, and of the anti-Judaism of pre-Christian antiquity. The two books reviewed here contribute to this greater project.
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